The history of the study of religions has begun as early as man initially questioned on religion. Throughout the history of the study of religion or religions, many scholars had emerged and contributed to this vocation. Many international scholars; be them from the east and west, Muslims or non-Muslims; recognize Muslim scholarship in religionswissenschaft. In sum, comparative study of religions is regarded as one of the great contributions of Muslim's civilization to mankind's intellectual progress. Nevertheless, when referring to the popular works of Muslim scholars in this discipline, most people will refer to only some treatises with negligence to the great bulk of Muslim Heritage in Religionswissenschaft. This paper will unravel this issue and propose an alternative categorization or taxonomy with regards to Muslim heritage in religionswissenschaft. The main reason for this effort is to guide the contemporary and future researchers to the great treatises of Muslim heritage in religionswissenschaft. Therefore, this categorization or taxonomy will chart the mapping of possible references for any prospective readings, researches and new findings. This categorization can assist one's reading towards deeper understanding on issues in Muslim scholarship in religionswissenschaft. Likewise, this categorization can also help researchers to attain a better understanding of the opinion of any Muslim scholars in the field of comparative religion.
The late Professor Ninian Smart (1927 Smart ( -2001 signified the study of religions as an attempt to understand the various aspects of religion, especially through the use of other intellectual disciplines.
5 Whilst, Professor Jacques Waardenburg (born 1930) suggests that the study of religion "includes all studies concerned with religious data, their observation, ascertainment, description, explanation, analysis, understanding, [and] interpretation." 6 In brief, this questioning on religious issues can be divided into two main forms, specifically insider's or outsider's question on religious issues. Insider's study of religions is an attempt to understand the various aspects of one's own religion and this is most common from the latter. This study of religion mainly undertaken within each religion for the purpose of maintaining religious understanding among its believers and practitioners. Whereas the outsider's study of religions is vice-versa or an attempt to understand the various aspects of other people's religion. 7 It has been a great controversy in the study of religions ever since, to debate on this issue of the inside or outside view of religions. 8 Sutherland underlines that whatever the reasons that one may have to study religion or religions: be it due to one's interest, or seeking for existential answers that religion provides, evidently it is "for the successful outcome of anything worth studying ought to be an extension of knowledge and understanding." 9 In such a case, it might be said then that the study of religion is a process of extending one's knowledge and understanding of religion. Razali, Rahman & Awang 3 Throughout the history of the study of religion/s, many scholars had emerged and contributed to this vocation. Sharpe has stressed that it is hard to trace the origin of the study of religion, which is as hard as to trace the origin of any other studies. 10 To at least describe the history of the study of religion, it is best to refer to Jastrow's notion, whereby he said: "in one sense the study of religion is as old as human thought, but in another and more pertinent sense, it is the youngest of the sciences."
11 In this sense, the study of religion is supposed be understood as to begin, as soon as human begins to engage in pondering, learning and discovering a religion or religions.
Many international scholars; be them from the east and west, Muslims or nonMuslims; recognized Muslim scholarship in religionswissenschaft. According to the late Prof. Dr. Ahmad Shalaby (1915 Shalaby ( -2000 , the Muslims were the earliest to contribute the intellectual development in this discipline for many other non-Islamic religions denied and condemned the existence of other religions.
12 It is worth mentioning here among the early Muslim scholars in this discipline were Al-Nawbakhti
13 Unfortunately, many of these early works were only noted in the pages of historical books of manaqib, tabaqat and tarikh; whereby only a few of them managed to survive to the present day for academic reference and analysis.
The late Professor Shalabythereforeurges the present Muslims to continue this academic pursuit from the past. 14 This sense of urgency has also been shared by the present Muslim scholars of study of religions, such as Professor Dr. Muhammad Abdullah Al-Sharqawy.
He also acknowledges that Muslim scholarship in religionswissenschaft, in comparison to other nations and religions, with two special attributes: first, this study being independent as a discipline of knowledge and second, the results of findings are trustworthy and reliable.
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Such recognition also came from many non-Muslim scholars. For instance, H.U. Weitbrecht Stanton (1851 Stanton ( -1937 In the same gesture, the late Professor Franz Rosenthal (1914 Rosenthal ( -2003 had remarked, "the comparative study of religions has been rightly acclaimed as one of the great contributions of Muslim civilization to mankind's intellectual progress."
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In sum, comparative study of religions is regarded as one of the great contributions of Muslim's civilization to mankind's intellectual progress. This is due to the nature of this study, which recognizes and calls for the understanding of the pluralistic nature of human faith. The religion of God is one, but the religion of humankind is multiple in number. 19 This recognition and calling for the understanding of the various kinds of human religions are enshrined in the Holy Quran. Muslims learn this fact from the Quran and in the passage of time; many prominent ulamas(Islamic religious scholars) emerged as scholars of religionswissenschaft. As a matter of fact, there are many reasons that cause us to provide this categorization or taxonomy for the Muslim heritage in the religionswissenschaft. In brief, the main reasons for this effort is to guide the contemporary and future researchers to the great bulk of Muslim heritage in religionswissenschaft. We have addressed previously, how unfortunate for us to suffer such a loss in terms of the disappearance of many precious manuscripts and texts of Muslim comparative religions. Therefore, this categorization or taxonomy will chart the mapping of possible references for any prospective readings, researches and new findings.
Among the indicators that guide us towards producing this categorization or taxonomy of Muslim heritage in religionswissenschaft are: first, the multiskilled and multitalented nature of majority Muslim scholars throughout ages; secondly, the development of Islamic sciences in the passage of time and thirdly, the ubiquity of discourse on religions in many pursuits of knowledge and sciences of all time. These three indicators will be further explained below to enlighten this discussion. At the beginning of Islam, the civilizations (populations) were large, and sedentary culture existed in them. The sciences were then greatly cultivated there, and the people were widely versed in the various technical terminologies of scientific instruction, in the different kinds of sciences, and in posing problems and (inventing new) disciplines. They exceeded (all) who had come before them and surpassed (all) who came after them. Thirdly is the ubiquity of discourse on religions in many pursuits of knowledge and sciences of all time. By ubiquity, we mean that the discourse on religion is not just specifically concentrated in the study of religion. Whereas, the discussion of religion is very much flexible and gelatinous. Sometimes, we could subscribe to the science of history to read religious origin and development, or philosophy to unveil the ideals of religion, or sociology to make sense on why and how religious people work in religious society.In a sense, this is the most profound guiding indicator that reveals this categorization or taxonomy for the Muslim heritage in religionswissenschaft.
In other words to illustrate this reality, religious aspects or data are not only related to the study of religionswissenschaft or the comparative study of religions. As a result of that, we could find today numerous theories and methods of understanding religion that are rooted in many disciplines of modern academia such as theology, history, philosophy, psychological, sociology and anthropology. 33 To think that religious aspects and data are only subject to the study of religionswissenschaft or the comparative study of religions is dichotomizing, which subsequently leads to pathologizing, as to borrow the words from Abraham Maslow(1908 Maslow( -1970 . 34 In such a case, by purposiveness, we aim to allude to the opuses and writings of the Muslim scholarship in religionswissenschaft, which their main and primary purpose of creation is for the study of religion/s. Conversely, by non-purposiveness, we aim to allude to the rest and remaining works of the Muslim scholarship in religionswissenschaft, which the study of religion/s is undertaken not as the main reason of its creation. As such, this will open us to a new vista and paradigm at looking into the heritage of Muslim scholarship in religionswissenschaft.
The Purposiveness of Muslim Scholarship in Religionswissenschaft
The purposive sources here refer to the study of religion/s that are undertaken as the main or primary reason of their creation.They are also knownas the focused, systematic and direct treatises on other religions. They are the works that are intentionally produced and devoted towards studying other religions. Muslim scholars already produced the purposive treatises on other religions since eighth or ninth century. However, this does not dispute the fact that Muslims already engaged in religionswissenschaft, in various situations and approaches, as early as in the time of Prophet Muhammad PBUH and his Companions. Some of these facts are already analyzed by Kamar Oniah in her Early Muslim Scholarship in Religionswissenschaft.
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Many approaches and styles are found in these purposive treatises. Some of them are descriptive in nature; some are disputative, polemical and apologetic, which involve defending, refuting, and extensive criticism; while some others are analytical, involving serious studies of certain aspects of other religions. The treatises produced by Muslim scholars on other religions are not necessarily limited only to one particular style, for some of them employ different or mix of styles and approaches. This section will discuss three main categories of purposive treatises: the descriptive, the disputativeand the analytical treatises.
Figure 2: Three Main Categories of Purposive Treatises
The descriptive treatises of Muslim religionswissenschaftrefer to those treatises, whichare intentionally devoted and focused on other religions using descriptive method, devoid of refutation and criticism. The main objective of descriptive treatises are to offer general introduction and description about other religions. In the modern time, this kind of treatises can be found in the textbooks on comparative religions. Some of them offer introduction and description of various religions, while some other only focus on one particular religion.Among the best example for this first category is Imam Al-Shahrastani's Al-Milal Wa Al-Nihal.
The disputative treatises of Muslim religionswissenschaft refer to those treatises, whichare intentionally written for disputative purpose. These treatises are either to defend Islamic teachings or to refute teachings of other religions. Hence, these kinds of treatises could be either apologetic or polemical in nature. In early Muslim religionswissenschaft, disputative treatises are obvious as the al-Radd ("Refutations") treatises. These kinds of al-Radd treatises are intentionally devoted to refute or criticize some aspects of other religions. Among favoured aspects of other religions that are criticized and refuted by the early al-Radd treatises are the theological (especially those related to the concept of God, particularly in Christianity) and scriptural aspects (e.g., looking for discrepancies, contradiction and faulty data). The analytical treatises of Muslim religionswissenschaft refer to those treatises, which offer deep analysis of certain aspects of other religions. There will be no refutation and debates in the analytical treatises. In fact, the authors of the analytical treatises make serious and objective studies of relevant aspects of religions. Although there will be no extensive personal criticism as found in disputative treatises, some critical analysis based on objective and academic approach are still offered by certain analytical treatises. In some cases, the analytical treatises offer certain contributions, either on the theoretical or practical aspects of religion/s, or even on both of them. For example, there are cases where the analytical-purposive treatises offer suggestions for the improvement of certain specific aspects of religion/s. Some of them even able to formulate or systematize certain practical ways, theories, methodologies, or principles related to religionswissenschaft. Examples of the analytical-purposive works are too extensive to mention here. Most of academic journal articles, theses, or dissertations on different aspects of other religions fall under this category. The book entitled Christian Ethics by the late Professor Ismail Raji al-Faruqi (1921 ) is among the best examples that offers various aspects of the analytical treatises mentioned here. 
The Non-Purposiveness of Muslim Scholarship in Religionswissenschaft
The non-purposive works of the Muslim scholarship in religionswissenschaft hererefer to the study of religion/s, which is undertaken not as the main or primary reason of its creation. For instance, the main or primary reason for one's work could be for historical activity or sociological research. However, within one's records of historical activity or sociological research, one has included the study on religion/s within this specific work. Even though the reason for the study on religion/shas not been in primacy, it is believed that many works and writings on Muslim scholarship in religionswissenschaft could be referred to within this second categorization or taxonomy. In brief, this is due to the many divisions of knowledge involved with the works in this second category, rather than the first one. As highlighted previously at the introduction, in the definition of study of religion by Smart and Waardenburg, the study of religion is an attempt to understand the various aspects of religion and includes all studies concerned with religious data.
Hence, these religious aspects and data can be derivedlargely from the nonpurposiveness of Muslim scholarship in religionswissenschaft.
Figure 3: The Non-Purposiveness Categorization or Taxonomy
Many benefits could be gained from acknowledging this categorization or taxonomy for the Muslim heritage in the religionswissenschaft. This is epistemologicallyevident from learning a wisdom from George Sarton (1884 Sarton ( -1956 ), a renowned American philosopher and historian of science, where he exemplifies:
As every trained scholar knows (and superficial bibliographers forget), some of the best information on any subject is likely to be found in books devoted to large subjects or even to other subjects. For example, valuable information on Ibn Sina might be tucked in a general history of Islam or hidden in a medical journal or a metaphysical treatise.
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As a result, this categorization or taxonomy can assist one's reading towards deeper understanding on issues in Muslim scholarship in religionswissenschaft. Likewise, this categorization or taxonomy can also help one's research or study on the opinion of any Muslim scholars in the field of comparative religion.
38 Sarton, George. 1975 The NonPurposiveness Consequently, it is included altogether in this writing many descriptions on Indian religions, customs and beliefs, namely Hinduism, Buddhism, Zoroastrianism, Magianism and others.
Conclusion and Suggestions
As a conclusion, the main reason for this effort is to guide the contemporary and future researchers to the great bulk of Muslim heritage in religionswissenschaft. We have addressed previously, how unfortunate for us to suffer such a loss in terms of the disappearance of many precious manuscripts and treatises of Muslim religionswissenschaft. It is evident that many early Muslim scholars mastered different disciplines of knowledge and some of them were familiar or did address other religion/s. Many of them were multiskilled and multitalented, and even polymath. Their contributions are not limited to certain discipline/s in which they are widely celebrated, but rather, many of them also address issues related to Islam and other religions. Because of that, their contribution on religion/s can be traced on different disciplines and places. Hence, reference to religion should not be limited to only on the focused, systematic and direct treatises on other religions, which we call as purposive sources, but we must consider many other non-purposive sources, which are rich with fresh information on religion/s. Therefore, this categorization or taxonomy will chart the mapping of possible references for any prospective readings, researches and new findings. This categorization or taxonomy can assist one's reading towards deeper understanding on issues in Muslim scholarship in religionswissenschaft. Likewise, this categorization or taxonomy can also help one's research or study on the opinion of any Muslim scholars in the field of comparative religion.
In humble manner, we have to confess here that the discussions provided in this article is an early finding of our research on Muslim scholarship in religionswissenschaft. It is hoped that this article could open a new vista and paradigm among students, researchers and academics of religionswissenschaft, towards discovering more new findings and gaining deep understanding. In such a case, further researches and contemplations are needed to justify firmly this new characterization or taxonomy of Muslim heritage in religionswissenschaft.
We, as many other scholars of religionswissenschaft, Muslims and nonMuslims alike, endeavor towards a scientific and systematic study of comparative religions. In the words of Friedrich Max Muller (1823 Muller ( -1900 :
It becomes therefore the duty of those who have devoted their life to the study of the principal religions of the world in their original documents, and who value religion and reverence it in whatever form it may present itself, to take possession of this new territory (science of religion) in the name of true science, and thus to protect its sacred precincts from the inroads of those who think that they have a right to speak on the ancient religions of mankind… 53
